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Luanda in the 17th Century: Diversity and
Cultural Interaction in the Process of

Forming an Afro-Atlantic City
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CHAM, Universidade Nova de Lisboa, Portugal

Mu Luanda, mu uauaba: mu izé mukuku, ubiluka ndua
Luanda is good: Every cuckoo which comes here is
transformed into adua(an eye-catching African bird).

Mubika ua mundele, mundele ué
A slave of a white master is also white
Kimbundu proverb (Ribas1961.: I, 207-208)

ABSTRACT

This article aims to study the social reality ofanga (Angola) during the TZentury. While

it will seek to profile the main groups in questitinfocuses especially on the universe of

African slaves, the largest social group by famwilt describe these socio-ethnic groups with

some of their characteristics (language, everydalyits, beliefs and rituals) revealing a

clearly evident cultural diversity. Simultaneousiy,also aims to assess how processes of
transfers took place in these areas, generatingsf@f reciprocal adaptation between vast
sectors of the African and European populationa iprocess of miscegenation which was
typical of this city.
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1. INTRODUCTION

For the colonial State, which is by definition béga social inequality, cultural
differentiation, especially based on race, was @nthe ways of imposing the
European hegemonic model, since difference is m@sed just to belittle the
other and justify their domination.

However, despite the subalternisation that theraeatministration and its
ideological apparatus, i.e. the Church, sought mpose on the language,
experiences and beliefs of the colonised populatlmcolonists had perforce to
interact with the new context. A good example ofstis the Portuguese
colonisation in Angola, which began in the last graof the 18 century with
the foundation of Luanda and the attempt — whiadved to be quite protracted
— to neutralise the kingdom of Ndongo.
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Although the city of Luanda also became an instmimef territorial
conquest, it was founded and developed as a ggrtits rapid integration into
Atlantic dynamics by means of the slave trade teduhot only in a growth in
the population but also a diversification and cdidstion of the city’s ethnic-
cultural composition, making it a truly Creole citgn Afro-Atlantic city.
However, this process has not yet been studiedpthdeven today.

Historiography regarding Central-West Africa in gead, and Angola in
particular, has grown considerably in recent degaldet has essentially centred
on questions related to the slave trade (Alenca&®D; Ferreira 2003; Curto
2004; Candido 2013) or the cultural consequencethefdiaspora (Heywood
2002; Sweet 2007; Thornton and Heywood 2007; Fer2$12) and, in the case
of the city of Luanda, historians have focused fmn 18" century (Couto 1972;
Miller, 1988; Pantoja 1994 and 2004; Venancio 1884 1996).

A notable exception to this lesser interest in 28 century is the German
historian Beatrix Heintze, who authored a numbestatlies about this century
(Heintze 2007), a period for which she has alsoliglied two volumes of
sources (Heintze 1985-1988lowever, having focused on traditional societies
in Angola, she consequently paid less attentidruenda.

This article aims to overcome this virtual histgnaphical vacuum by
examining the social reality in Luanda during ti/& tentury, a period when the
urban structuring had already begun to be condeliddn my view, this is a
perfect area and period to detect the mechanismstieraction which can be
generated between different social universes wilqual power relations. To
this end, this study will characterise the mainiaogroups in question but will
focus especially on African slaves, the largestaagoup by far. It will then try
and analyse in which fields transfers occurred hod/ forms of reciprocal
adaptation emerged, despite the social and cultiwafsity.

This study is essentially based on archival docuatem, especially
documents preserved at the Torre do Tombo and thers€as Historical
Archive (Arquivo Historico Ultramaring, both in Lisbon. On this occasion it
was not possible to directly consult Angolan arekivwhich are actually not
particularly rich in terms of ¥7century collections (Silva 1995; Pantoja 1999).
Among the documentation preserved in Portugal, dffifecial texts (e.g.
Chancelariasand Conselho Ultramarinp are of limited interest for a socio-
cultural theme such as this. On the other hand, Itiggisition collections
(ProcessosandCadernos do Promotdy preserved at the Torre do Tomdland
partly available online, are capable of revealingpases and provide a glimpse
of the vibrant African population, which is almostbsent from the

1 Nevertheless, the following articles are wortliyan attentive perusaVjz. “O comércio
de ‘pecas’ em Angola. Sobre a escravatura nos pomeem anos da ocupagao portuguesa”
and “Asilo ameacado: Oportunidades e consequénlciatiga de escravos em Angola no
século XVII" (Heintze 2007: 473-506 and 507-538).
2 Torre do Tombo National Archives — TT (Portugdljibunal do Santo OficigTSO),
1536-1821.
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administrative discourse. Although the Inquisitioever became entrenched in
Angola, “apostolic envoys” were sometimes sent frbmbon to conduct
inquiries and institute cases in the territory. Sdandividual inquiries and
denouncements are scattered acros€#uernos do Promotéras well as in the
records of some resulting cases and were one ohée sources for this article,
although not the only one.

2. THE SETTLEMENT OFLUANDA AND THE SLAVE TRADE

The settlement of Luanda was founded by the Poesgun 1576 and it was
raised to the status of a city a few years lateiltBh a semi-arid area on the
Angolan coast, with infrequent and light rain, taads around the city did not
have much agricultural potential. Fertile landsjclhwere capable of ensuring
the necessary produce for the city’s subsisteneee Wocated kilometres away,
to the north (the basins of the Bengo and Dandersjvor to the south (near
Kuanza). Luanda’s location was chosen on accouthebutstanding port and
excellent conditions for defending the city.

In this manner, the city developed into an admiatste and military base to
penetrate the interior (kingdom of Ndongo) and, vaball, became a
commercial hub for the trade in human merchandiseesit was located far
away from the timber and ivory producing regiofi® dther two leading export
products. Situated on the western coast of Afrficeand& was, for more than
two centuries, the busiest centre for exportinggyedato the Americas (Klein
1992: 223).

It is possible to calculate fairly accurately trdiring most of the 17
century an average of 10,000 to 15,000 slavesase¢\gery year from the port
of Luanda bound for Brazil and Spanish America.uxgty, some variations did
occur, due to political conditions, such as theddutccupation of 1641-1648.
In the last quarter of the century, with competitioom other ports, especially
Benguela (to the south) and Loango (to the nortlg #he weariness of the
supplying markets, this figure dropped to some &,006,000 slaves (Caldeira
2009: 14-17).

In any case, during this entire period economicvéigtwas always centred
around the Atlantic slave trade and the city’s glowas largely due to this.

3 Arich set of documentation which includes dieeirsformation, organised in a somewhat
chronological manner, from all regions in Portugad the empire. There are 72 thick
volumes just for the #7century.
4 The city’s name varied. It was first simply call840 Paulo, then Sdo Paulo da Assuncéo
of the Kingdom of Angola or S&o Paulo de Assunciibuanda and finally just Luanda, but
all these names could coexist simultaneously.
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3. ETHNIC AND SOCIAL DIFFERENCES

The demographic data available for"igentury Luanda is rare and inaccurate,
making it hard to ascertain growth rates.

The first known estimate of the population date$682 and indicates a total
of 40,000 people, however, this figure also inctudlee “crew slaves” (those
who were about to set sail for the Ameriéas#) 1631, the bishop, Dom Friar
Francisco do Soveral, calculated the number ofkbtasidents in the city at
20,006 and the same figure was also cited fifty yeargrldly Cadornega
(2972: 111-28), which indicates a stabilisationtbé population. However, other
authors have indicated very different figures. ¢ turn of the 18 century, the
Franciscan clergyman, Anténio Zuchelli (1712: 1@&eady spoke of 40,000
African residents. According to the same source,ttial population was about
50,000 inhabitants, which, apart from the afores&@O00 Africans, also
included 6,000 mestizos and four thousand whiteenEf these figures are
inflated, the proportions would have been closeetdity: for every ten blacks
(mainly slaves) there was one white and one omhestizos.

3.1 THE EUROPEANS

The instructions of the governors in the early desaof the 1% century
essentially concerned identifying who could takeanms and classified the city
into two large groups among the non-African popafatthose who received
wages (the so-callegente da guerrar “military men”) and those who did not
receive a wage.

The latter group included “merchants, burghers aradessionals”. If one
added the ecclesiastics, justice and treasuryiafiand less than half a dozen
non-Portuguese Europeans they would together remrgsactically all of the
European or Euro-descendant population. It muskdpt in mind that all the
sub-groups indicated were fluid and thus merchaatsd be found across the
spectrum while almost all of them could be consdeto be “burghers”
(moradores.

The “burghers” were the most stable group and thiaitus was defined on
the basis of being able to vote as well as theilpiigs of being elected to the
administrative bodies of the City Council. They kbalso hold other highly
symbolic positions such as the stewardship of Misericordia charitable

5 “Mapa das regibes circunvizinhas de Luanda cona uminuciosa descricdo”, 1622
(Heintze 1985-1988: 1-164).
6 Report by D. Friar Francisco do Soveral during 18acra Limina” visit, Luanda, 1 April
1631 (Brésio: VIII — 22).
7 Instructions Regimentp for the Governor of Angola dated 26 March 160% &2
September 1611 (Brasio: V-264 e VI-21).
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institute, and in the main religious orders (theotherhoods”). In Portugal,

during this period, there was a clear distincti@mzen “burgher” and a mere
resident and there were specific requirementsriandividual to be classified as
a “burgher”, which would have been hard to applysettiements such as
Luanda, where there were only a small number obggeins. The fundamental
requirement to be able to participate in the amdisiof the city council was to
have some property and to be married to a daugiteelative of another

burgher. Thus, “New Christians” were even choseraocouncillors (Diogo

2006: 119), a situation which would have been unkiible in Europe. Along

with these essentially honorific offices, burghpesticipated in the slave trade
and were the main owners of lands in the fertilkeya of the Dande and Bengo
rivers.

The number of “burghers” must have been relatively during the 1%
century. A report dating from 1620 stated that plopulation was “about 400
neighbours” in Luanda but probably this figure does not just refer to
“burghers”, who never exceeded about a hundreddimlders, as confirmed by
Cadornega (1972: 111-28).

The Crown did its best to encourage new whiteessttiOne of the methods
it used was to grant privileges to the city counafld colonists (Santos
1965: 27-31), but it never managed to attract mifssgnt number of couples of
white settlers willing to go and live voluntarilg Angola. As an alternative, the
Crown also resorted to coercion.

One of the solutions implemented was to preventdeess from leaving
Luanda with their families without express pernossirom Lisbof. Another
was to send convicts or individuals living in chalple institutions.

During the 17th century, Angola was one of the n@iarseas destinations
for exiled convicts sent out from Portugal and tiveyy often constituted the
bulk of effective soldiers who accompanied the gowes on their initial travels
(Coates 1998: 136). They could also be sent inratineumstances: in 1654, the
majority of passengers aboard the ship on whichdfdflanuel Matos travelled
from Funchal to Luanda were deporié€es

Since the deportees were mainly males, steps \akes tto encourage more
European women of a childbearing age to go to Amgaltotal of 57 women
were sent to Luanda between 1594 and 1657, to nmawsthy men” (Santos
1965: 17; Brasio: VI, 183; XI, 354; XIl, 121-122p@tes 1998: 138), almost all

8 Garcia Mendes Castello Bran@@a Mina ao Cabo Negra (Brasio: V-477).
9 Arquivo Histérico Ultramarino (Lisbon)Conselho Ultramaringhereafter AHU, C.U,)
Angolg Box 5, No. 128, 22 September 1653.
10 Letter from Father Manuel de Matos to Father Diatp Alfaia, 15 February 1655
(Brasio: XI-456-457).
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of whom were former prostitutes who had been takencharitable institutions
in Lisbortl,

Some of them did not marry, either because theyl gieematurely or
because they returned to prostitution. A coevalr@waffirmed, “In the city
[Luanda] they easily revert to their old ways amdise scandals and set a bad
example in the houses where they life”

Perhaps this was why the city council, througtpitscurator Antonio Buica,
submitted a petition to th€onselho Ultramarinq‘Overseas Council’) in 1664
requesting that “such women” not be sent anymornethe pretext that there
were many marriageable widows and orphan girlskfao the war with the
Dutch. It does not seem a convincing argument, aglbe since the Dutch
occupation had ended some 15 years ago. Apart fnonal reservations with
regard to the “rehabilitated women” sent from Lispthe main reason must
have been that all the settlers would have wislwe@rtsure that their own
daughters (almost all of whom were of mixed bloaduld be able to find a
suitable match among available white males. Par&uime of whom were
themselvespardos ‘browns’) strove to avoid what an anonymous poet
described thus: “While the son might be dusky/grendson is almost all black/
and the great-grandson is entirely blaék”

Be that as it may, the logic of the white colonmatwhich Lisbon sought to
achieve by sending settlers and soldiers, depoaegsinmarried womeéfiwas
unable to check the advanced process of the enar@ém Creole society, i.e. a
“mestizo city” which Luanda had already become.

As has been mentioned, apart from “burghers” thveeee alsogente de
guerra (‘military men’). In 1658 the Infantry Regiment &ngola had ten
companies of paid soldiers, another company of lpavand an artillery
company (Silva 1996: 126). In all they would hawentered more than one
thousand men but their presence would not realse een felt in the capital
since most of the companies were engaged in camgpaiyg the hinterland.
Moreover, the military units were permanently shafrtnen and only managed
to complete their ranks, as shall be seen, by purating blacks and mestizos
en masse.

Some soldiers at the end of their careers, espesrhior servicemen, who
had married in the meanwhile, settled in the chpital acquired the status of
burghers. Many of them also came to hold the hdraffpublic administration
offices available in the areas of justice and theadury, as owners @am
serventia(‘on behalf of others’). Only the very top post®. those which

11 Almost all these women came from thasa Pia das Convertidas ou das Peniteniéso

known as theRecolhimento da Natividade ou de Santa Maria Madaléounded in Lisbon

in 1587.

12 Consultation by the Overseas Council on 19 Novamb64 (Brasio: X11I-511).

13 “Descri¢do da cidade de Loanda e Reyno de Anddkikeira 1978: 169—-184).

14 Unmarried women were once again sent to Angolsif8. However, this time they were

“orphans from institutions”. Royal letter dated 4ih 1673, AHU, C.U., Codex 545, fl. 2.
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required higher education qualifications, were hieydindividuals sent from
Lisbon as royal appointees.

The trans-Atlantic slave trade and the city’s giowattracted several dozen
homens de negdcithusinessmen’) of European origin to Luanda. Tegority
were owners of simple “stores and shops”, i.e. gadan petty commerce of
alcoholic drinks and everyday consumer it&m3hese petty merchants were
generally deportees or soldiers who were unabliegtd and thus turned their
hand to commerce to survive or to rise socially.

Mercadores(‘merchants’) availed of other economic opportiesit selling
(normally on credit) the wares which burghers derthe hinterland in order to
buy the slaves which they later sold for exporte§drmerchants also engaged in
the slave trade and also traded in gold and sibigects, items which were
highly sought after in a city which lacked metalremcy. Many of them were
cristdos novos, “crypto-Jews” who sought to avoidrspcution by the
Inquisition’s agents for their beliefs and lifegtyln the tropics. However,
Goncalo Rodrigues Meneses, arrested by the Inguisit 1626, was unable to
escape persecution. This New Christian goldsmitilifaed credit operations
and leading burghers in the city, such as DiogadderGabriel de Morais,
Simao Roiz (Rodrigues?) Brandéo or Diogo de Teaxea Fonseca, were his
partners or clients in the slave trade. At the timaevas arrested he had invested
a total of 3 880 800éis in this activity. Goncalo Meneses was a bachelor,
although he had children with his female slaveshde lived for more than 30
years in Luanda and appears associated with anbléner Christian who had
also lived in the city for a long time, a merchaatmed Sisto de Almeida

There were also some foreign merchants, althougjy nambered just a few
individuals. In 1656 there were only two, both krgcale traders: a German
named Baltasar Vandunem, married with children, ar@htalan named Diogo
Sanches Xarroda

In 1652-1654 these two merchants had been holdexsyal concessions,
the highest scale of businessmen in Luanda, sineg were the ones who
oversaw all shipments of slaves. When these coitesses did not live in
Angola, they at least had representatives in tlye ci

Finally, there were thaegociantes de mar em fo(@verseas merchants’),
but they only passed through Luanda. They wereuBoese from Lisbon or
from Brazil or, less commonly, Spaniards, who weweers or part-owners of
the ships which arrived in the port, bringing Ewap and American
merchandise and exchanging them for shipmentsagés| who were sent along
the tragic Atlantic slave route.

15 AHU, C.U, Angola Box 15, No. 116, 9 September 1699.
16 Torre do Tombo National ArchiveJribunal do Santo Oficiolnquisicdo de Lisboa
(hereafter TT, TSO, IL), Case 9609.
17 AHU, C.U, Angola Box 6, docs. 60 and 148, 6 August 1656 and 22M&658.
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3.2 THEMESTIZOS

If only a small group of white men lived in Luandahite women were even
fewer in number, even though all the legitimate ghdars of white men were
identified as being white in official documentatjiarrespective of their actual
colour. While the number of males is not quantifafor the 1% century, a
census of the population of Luanda in 1781 recor2ied white women of a
childbearing age for 838 men of the equivalent a8, i.e. one woman for
almost four men.

It is clear that, although not being the sole reasiis was one of the main
factors for the intense biological miscegenationciwiook place in the city of
Luanda since, in Cadornega’s (1972: 111-30) woftdsying to a lack of white
ladies”, white men had offspring with “black ladies

The forms of these relationships varied considgraliiey could be sporadic
or enduring, consensual or imposed by force. Algotine initiative was almost
always taken by the white male, one cannot overkbekfact that some black
women or their families could obtain benefits \nage liaisons and the resulting
mestizo offspring.

Almost all the Portuguese who arrived in Angola evbachelors or married
men who had left their wives behind in PortugalwFed them intended to settle
there permanently but anyone who had any resoatcal established a house
and acquired African slaves, most of whom were femimformal polygamy
was more or less the general ndétm

While describing the city of Luanda an anonymou$ déntury author, cited
above, wrote about this issue quite ironically: §@amy is growing
everywhere/living with many women / exceeding la# powers / allowed by the
Church. (...) //Because one man was found to have éigétween black and
mestizo women /and these infractions are not pedishas they deserve to
be"20,

In the case of the offspring of owned female slattes majority were freed
by the fathers and in fact it was commonly accepbed whenever the father
was known, the children would be considered to ree.fOnly a very small
number were legitimised and had access to patenmaritances, although
Portuguese legislation facilitated this latter @asfie

In any case, there continued to be mestizo slarsugh relatively few in
number. There is no reliable quantitative informatfor the 1% century but the

18 These age groups were: women from 14 to 40 yaadsmen from 15 to 60 years. The
figures for the men included soldiers and seafargkU, C.U, Angola Box 64, No. 63
“Relagéo dos habitantes desta cidade de S&o Pallesimpcéo do reino de Angola no anno
de 1781".
19 TT, TSO, IL, Case 9609, fl. 13v.
20 “Descricdo da cidade de Loanda...” (Teixeira 1989-184).
21 Ordenacdes Manuelinak521: Book 1V, Title LXXI; Ordenagdes Filipinad603: Book
IV, Title XCIIL.
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data for the 18 century could provide some indicators. In 178&ré¢hwere a
total of 1770pardos (‘browns’), men and women, in the city of Luana,
which 354 (20%) were slav&s

Irrespective of whether they were the result ofbletaor occasional
relationships, the majority of the children weresed by their mothers. In the
case of children who were legitimised, they werenstimes raised by their
mothers only during their early years and were temded over to a Portuguese
family. Be that as it may, all or almost all thedgldren imbibed the African
language and culture along with their mother’s m#lksoldier who lived many
years in Angola described mestizas “offspring of whites who know the
language?3, and the language was Kimbundu. It is thereforéequatural that
this group of mestizoplayed an important role in connecting the two walk
universes.

The designation of this socio-ethnic group had yeit been established
during the 1% century, various names being attributed to sudividuals. It is
not clear whether these designations were usedfanehtly or in a specific
manner known only to people living in that age. §hthe most common
designations arenulato (‘mulatto’)24 and mestico (‘mestizo’) but it is also
possible to findpardo (‘brown’)25 and crioulo (‘Creole’)?6 and, in a broader
sense, “native children’filno[s] da terra). A former governor, Ferndo de Sousa
(1624-1630) caused even more confusion when, i&,1%3 spoke ofrhesticos
a que chamam filhos da terra que sao mulgdto®stizos who are called native
children who are mulattos??. Perhaps he intended to say, which would make
more sense: “mestizos, as they call native chileea are mulattos”.

What is known is that being legitimised and notngeiegitimised were two
different things and that even among legitimisedming a child of a free black
woman was considered to be superior to the chill lwbck female slave. There
were differences in status which had nothing tovith the colour of their skin.

In fact, there were mestizagho had brilliant official careers and were not
normally referred to as mestizos, it becoming emidmly in passing that their
mothers were black. This was the case with FranascMata Falcao, who was
a military captain and later became a captain-rdajdde also subsequently

22 AHU, C.U, Angola Box 64, No. 63 “Relacdo dos habitantes..., 1781".
23 Letter from Baltasar Rebelo de Arag&o, 1618 (Bragl, 342).
24 |n certain contexts the word could have a pejoganeaning.
25 For example, a letter from the Portuguese montar¢he Governor of Angola, 10 March
1692 (Brasio: XIV-241).
26 For example, a letter from Ferndo de Sousa toPtiuguese monarch, 28 September
1624 (Brasio: VII-255). However, the designatiosoahppears to have been used for second
generation slaves (Letter from Father Manuel MatoBather Diogo de Alfaia, 15 February
1655 (Bréasio: XI-470).
27 Report by Ferndo de Sousa, 29 July 1632 (Br&ib:175).
28 TT, Registo Geral de Mercg8ook 15, fls. 490-490v, Letter patent of appoietinas
captain-major1648.
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received the habit and title of a knight of the @rdf Santiag¢?. He was the

offspring of an adulterous relationship (his fathesis married) of Antdo da
Mata Falcdo and, according to him, gentia (‘local heathen’), a way of

guaranteeing that she was free. This was alsodbe with another and even
more well-known captain-major, Luis Lopes Sequeivhp was the son of a
sergeant-major named Domingos Lopes Sequeira &ed alack womaib.

The attitude of the civil as well as religious aarithes with regard to
mestizos ranged from praise, especially of thelitamy skills, to great mistrust.
It is possible that they were referring to differgnoups of mestizos but this is a
subtle nuance which is not always easy to discern.

In 1618, Captain-Major Baltazar Rebelo de Aragascdbed mulattos as,
“The worst kind of people in this lan® In 1624, Governor Ferndo de Sousa
used similar words, affirming that they were, “Terst kind of people because
not only are they weak but they are also thievelscashones#2.

In 1692, in a letter addressed to the governor,cthet in Lisbon felt that
“brown and native [Angolany3 chaplains “have many vices” and the bishop
was prohibited from ordaining new mulatto prié&tghis apparently referred
only to those who were illegitimate children, buey were the majority, and this
could have resulted in a sharp reduction in clegyynm the interior. This was
the context in which Portugal's representative dStiiech a request to the
Propaganda Fiddo allow ‘illegitimi figlioli di bianchi e neri(illegitimate sons
of whites and blacks’)” to be promoted to the phesd®s.

Although it could have been caused by other kindpreconceptions, the
aforesaid mistrust does not seem to have beentebreat legitimate or
legitimised offspring, who apparently could eagter a military career (where
they could access all posts) and, when literatecatesiastical or administrative
career, apart from being able to hold seats imtaeicipal council.

However, this mestizelite constituted just a small minority. As has bee
mentioned, the situation of illegitimate offspringpeaking only of free
mulattos) was very different and it is no surptisat they were sensitive about
their marginalisation by white fathers and a witiate and appeared to be
problematic for the authorities.

29 TT, Habilitacdes da Ordem de Santigdeetter F,mago2, No. 46; Dutra 2011: 101-114.
30 TT, Registo Geral de MercgsD. Afonso VI, Book 14, f.193v, Letter patent of
appointment as a captain-major of the Kingdom ofjéla, 22 April 1673; Alencastro 2000:
293-294.
31 Letter from Baltasar Rebelo de Arag&o, 1618 (Bragl—342).
32 Letter by Ferndo de Sousa to the Portuguese mion28 September 1624 (Brasio: VII—
255).
33 Letter from the Portuguese monarch to the Goveohdngola, 10 March 1692 (Brasio:
XIV=241).
34 Letter from the Governor of Angola to the Portege monarch, 24 April 1693, (Brasio:
XIV-299).
35 Memorial from Portugal’s representative to Brepaganda Fid€Brasio: XIV-377).
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3.3 THEAFRICANS

The population of Luanda was overwhelmingly Africduring the 17 century,
although it is hard to quantify their proportion.s Avas been mentioned,
contemporary estimates of the number of black Afrgvary between 20,000
and 40,000 individuals. This difference can be aixyad not just by a lack of
precision in the mentality of the age but also ppahon the basis of the greater
or lesser area around the urban centre being amesid

From the point of view of social status, the maistidction mentioned in
sources regarding this population was between slaamd forro (‘free’)
individuals. “Free” was understood to include notyoslaves who had been
“enfranchised” (slaves freed by owners) but alsee fiAfricans (sometimes
called “free by birth”).

The number of free individuals was far lower thaslaved individuals. Free
individuals included the Axiluanda (sing. Muxilua)d fishermen, sailors and
nzimb@é catchers from the island of Luanda, a community cwhalready
existed at the time when the Portuguese arrivedahmdys maintained its free
status, despite some impositions by governors, lan pgretext of having
supported the Dutch occupation. The richer Axiluatitemselves owned slaves
(Carvalho 1989: 31-36).

The descendants of the scattered inhabitants livinige coastal areas before
the new settlement was founded (known as Akualuyandee also considered to
be “free by birth”, as were some Africans from theerior, generally dignitaries
or the offspring of dignitaries from “friendly” cbidoms, who were invited to
settle in Luanda on a temporary or permanent bfasisliverse reasods

Paradoxical as it might seem, the free populatibthe interior regions,
known as thesertdq were sometimes received in settlements inhalpitecarily
by slaves, in Luanda and in the area of phesidios(‘garrisons’). This often
gave rise to protests by African chiefs who feld@mmined by such flights.

The newest “free” or “enfranchised” individuals weslaves, in most cases
domestic slaves, who had received their freedom@srsonal favour from their
owner, as a way of showing their gratitude or lheess, almost always by
means of testameniés

Although it was common in other places and periddsere are no known
cases of slaves buying their own freedom in Anghlang the 1% century,
even when they had the means to do so. This wdmbplpdue to the fact that

36 Nzimbu Cypraea moneta a univalve mollusc whose shells were used asscii the
kingdom of Kongo and in other regions of West Adric
37 Letter from Father Baltasar Barreira to the JeGeineral, 31 January 1582 (Brasio XV-
269); Relacéaoby Ferndo de Sousa, 1627 (Brasio: VII-524).
38 In 1666, the new governor was advised to preVgae men from living among and
taking shelter with the slaves of residents inrtlsanzalasand plantations”. Instructions for
the Governor of Angola, 10 April 1666 (Brasio: XHi8).
39 Testament of Gaspar Alvares, 28 October 162 EFdl933: 463-465).
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the situation of free individuals was not very difnt from that ofescravos

soltos (‘unconfined slaves’), who will be described shortn fact, many free

individuals lived together with such slaves and nmges even took place
between ther?.

Some “free by birth blacks” (who hence did not havy stain of slavery)
managed to rise in colonial society by means of teates: by joining the
priesthood or becoming professional soldiers. Sliucited possibilities for
upward social mobility resulted in the emergenceaacdmall black elite and
served as an escape valve for possible conflictsethby skin colour.

As Catholic priests, trained at the Jesuit Colldgey served above all in
chapels in the interior (Cadornega 1972: 111-133. goldiers, although blacks
had always been part of garrison troops, a royrielated 24 March 1684
allowed them to join white companies and rise mrdinks to hold various posts,
based purely on the criterion of mékit

Among this multitude of black slaves not only wehere differences in
occupations but also in status. The fundamentalindt®on (which some
historiography does not always duly note) was betw&esident slaves” and
slaves in transit or “slaves from the interior”.

The latter regularly arrived in the city, chainedetach other in more or less
long and tightly packed lines. Those who were naatly sent to the island of
Luanda, where they were loaded onto ships, weletbmto sheds and walled
yards in the lower part of the city.

Although many “residents” could be associated ie mray or another with
the arrival, maintenance and transport of thesehleatof labour which fuelled
the Atlantic slave trade, they did not identify kvthem at all, or only to a very
limited extent. This detachment intensified everirfer as the “slaves from the
interior” began to be sourced from regions whichravmcreasingly far away
from the coast.

The numerical increase in residents was due motketmatural growth of
the population than to new arrivals from the iriedand by the mid-#7century
many of the slaves in Luanda were already parts#fcand generation, who had
been born there. The chance of elements of thisipgioeing sold to the
Americas was relatively low, unless as punishmeort & serious lapge
However, this was nonetheless a powerful threatchvimwners could use to
dissuade disobedience.

40 For example, Francisco Pedro, a slave belongingrancisco Pereira de Vasconcelos,
was married to Serafina Rodrigues, a free woman TSI, I.L.,Caderno do PromotoNo.
72, Book 266, fl. 47).
41 AHU, C.U., Codex 545, fl. 30v, royal letter data4l March 1684.
42 |etter from Father Manuel Matos to Father Diodtaia, 15 February 1655 (Brasio: XI—
470).
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On the other hand, slaves had an equally powesdalpon against the threat
of being sold to America or if the pace of work wa® harsh: escapifg
Although, as demonstrated by Beatriz Heintze (2@807-538), escape was not
as easy a solution as it might seem, some growgpesdid take place when the
intensity of the work demanded of them was unvialslevhen the death of an
owner or their prolonged absence caused appremsngia loss of stability and
uncertainty regarding the futdre

The resident slaves in the city and surroundingsakeere far from being a
homogenous group. It is possible to distinguishioues sub-groups, citing the
terms commonly used during that age:

a) casadogmarried) orsoltos(unconfined slaves)
b) plantation slaves

c) inside slaves (domestic slaves)

d) pombeiroqtrader slaves)

e) escravos de guerr@nilitary slaves).

a) In 1594, according to official figures compileéy the Jesuits, the Jesuit
College in Luanda owned 152 slaves: 62 marriedui@arried (who can be
equated to domestic slaves), while the others \eéderly slaves or children
(Alden 1996: 544)

The slaves described therein as being “married’evadso callecescravos
soltos (unconfined slaves) in other sources, reflecting significant level of
autonomy they enjoyed, @scravos de ganhgearning slaves), although this
latter designation was more restrictive in natédwy of these expressions could
be used to describe slaves who worked in a prafiesstho had constituted a
family or could constitute one and who lived inithewn dwelling. It is not
known whether the percentage indicated in the @guor the Jesuit College
(about 40%) can be taken as a general guidelinthéoverall slave population
in Luanda but it seems fairly certain that thisegatry of slave predominated as
compared to any of the other groups in this pomnat

They were the ones who ensured the city’s prodedstivities: at sea and
on the river (as fishermen and sailors, even wagrldbhoard long haul ships); in
“industrial” activities (e.g. potteries and manufacg lime) and as artisans in
the many urban craft activities. A source from 16i88d such professions:
“ironsmiths, caulkers, house carpenters, dockyaatpenters, painters, wax

43 “And even though they are in great need and fav®o many slaves in their plantations,
senzalasand houses, they cannot sell them, because itdwiouhediately upset the others,
who would then run away{AHU, C.U. Angolg Box 14, No. 76, Letter from Governor
Gongalo Alcagova Carneiro, 29 January 1692).
44 AHU, C.U., Angola Box 14, No. 135, Letter from Captain Manuel Sisi@olacgo, 7
September 1693.
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workers and various other tradés”Another source added “stone masons and
joiners” (Guattini and Carli 2006 [1668]: 85) anetyanother completed the list
definitively, mentioning “tailors, cobblers and teers and all kinds of trades
which can be seen in a repubfie”“Married slaves” could be found in the most
unexpected occupations (for example, “official satlaker?’) as well as
positions of great responsibility: “official barb@nd bleeder” at the Jesuit
Collegeét8 and even at thielisericordiahospital (Cadornega 1972: 111-21).

Many of these professionals, particularly in spksz@a occupations, did not
work directly for their owner but rather for thigglarties, in exchange for a
payment which reverted totally or partially to thiave’s owner (Guattini and
Carli 2006[1668]: 85).

The exploitation of “earning slaves” could reachexpected levels.
Sebastido Machado was accused of having had a kamasslave (who had
died in the meanwhile) who engaged in prostitutimhjch his owner never
prevented, ostensibly because he received haWerfything his slave earned in
this activity®.

As has been mentioned “unconfined slaves” livedhigir own dwellings.
Normally these were traditional structures madevobden stakes, with walls
sometimes being coated with clay and thatched hatyy, grouped together in
clusters known asenzalas(from the Kimbundu wordsanzala village) built
within the estates of the residences of their osnkElowever, some of these
senzalasvere built outside the boundaries of the estatelsvaere established in
open areas in the city, amidst the stone buildingabited by Europeans, thus
providing an African touch to the urban landscape.

When the Jesuit “new college” was founded during é¢larly 17" century,
accommodation was built within the boundary watls bachelor slave& The
married slaves built aenzalaoutside, which grew rapidly. So much so that in
the mid-17 century a governor stated that it was as big asestowns in
Portuga#l.

b) The “plantation slaves” oescravos dos arimofestate slaves’) were also
married slaves, in the sense described abovehbutworked on estates which
residents in Luanda owned along the banks of theest rivers, especially the
Bengo.

45 Reply from the Governor of Angola to a Jesuielet1678 (Brasio: XllI, 467—468).
46 |etter from Father Manuel Matos to Father DiogoAlfaia, 15 February 1655 (Brasio:
X1-470).
47 TT, TSO, I.L.,Caderno do PromotoNo. 72, Book 266, fl. 35.
48 |bid., fl. 43.
49 TT,TSO, I.L., Case 1467, fl. 9.
50 Letter from Father Manuel Matos to Father DiogoAlfaia, 15 February 1655 (Brasio:
X1-470).
51 Letter from Governor Luis Chichorro, 17 Septentt@s5 (Brasio: XI-521).
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Contrary to the intentions of the central authestithis plantation system
did not generate agricultural produce for exportt lmstead favoured a
multipurpose system of growing “provisions”, based corn, manioc and
vegetables. The plantations operated with slaveuabwvhich, enjoying a
relatively high level of autonomy, used the tramhl agricultural practices and
technical knowledge of the African continent.

Many owners were absent and, during their abseacproduction and the
work of the slaves were overseen by a trusted faktmwn as thenaculunto
(from the Kikongo wordchkuluntu‘older, superior’), who was generally a slave
himself2.

In this manner the pace of work on these estateswsay similar, and in
some cases more favourable, to that of the neigigpastates, fields belonging
to African authorities operating on free or slaabdur. This is the only
explanation for the absence of mass escapes byevgyriwho apparently had
ideal conditions to flee.

c) Domestic slavesvere in a paradoxical situation: although theyogeg the
best living conditions and had the greatest chamdeeing freed they had a far
lower level of autonomy and were more subject odhprices of their owners,
which could border on inhumanity. The main diffezerwith regard to other
categories of slaves was that they worked and limetheir owner’'s house,
although, if they were male, some could marry dadgsin their own dwellings,
normally built in thesenzalaannexed to the owner’s residence.

Every resident, rich or poor, had domestic slaadthough they were far
more numerous in white familigls Even some slaves could have slaves in their
employ. For example, in 1698, Francisco Pedro, whas himself a domestic
slave, living with his wife in @anzala had amoleque(‘'young male slave’) in
his house4. As shall shortly be seen, some slaves in spsetilirades also had
slaves working for thepa.

In fact, the social status of much of the populatwas measured by the
number of slaves they owned, which was not verjedsht from traditional
African societies, in which, albeit for other reaspowning captives was the
main source of power and prestige (Thornton 20@4-125). In Luanda there
were burghers who had dozens of domestic slavesiamel went out without
an entourage of servants (Guattini and Carli 20@&8]: 85—-86).

52 AHU, C.U.,Angola Box 14, No. 76, Letter from Governor Gongalo Ajoda Carneiro,
29 January 1692.
53 AHU, C.U.,Angola Box 57, No. 34, “Mapa das pessoas que resideta oikade de S&o
Paulo de Assumpc¢é&o”, 3 March 1773.
54 TT, TSO, I.L.,Caderno do PromotoNo. 72, Book 266, fl.47.
55 Letter from Father Manuel Matos to Father DiogoAdfaia, 15 February 1655 (Brasio:
X1-470).
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In houses, slaves were subject to any task which deananded of them.
When one of them was asked what he did, he answhkatche had no trade
“and was just a slave at the service of his master”

Female slaves were used for all kinds of domeastkd, including some that
required skills which were acquired over time, swsh cooking, sewing or
embroidery. In the case of bachelor owners, asagefiome married owners, the
younger female slaves who were less scarred byfitn served as concubines
and nannies for other people’s children in additiortheir habitual domestic
tasks?.

Of all the different types of slaves, domestic slawere most subject to
physical punishment, as a penalty for any shortagsj)ino matter how small,
often amplified by the whims of their ownets

For all these reasons, the “married slaves” witmanidaughters were
mistrustful of owners who wished to take their dategs to serve in the house:
“And, from the plantations as well as thenzalaghey take young girls to serve
within the four walls of their houses (...) eveonugh the parents do not let them
go willingly for these occupation%.

Thus, the most habitual way of renewing stocksahestic slaves, of both
sexes, was to buy new slaves, who were almost alam@mnall children who were
raised and educated within the hd@se

d) The pumbeirosor pombeiroscould be free blacks or mestizos but were
normally black slaves who, however, enjoyed an aintotal autonomy. Men
who were trusted by their owners (traders or othdividuals) they were the
ones who ventured into the hinterland in exped#iaich could last months or
years, to buy slaves at tlpumbos(fairs) in the interior. In fact, in coeval
documentation they are also described as besgavos mercadores dos
moradores (‘slaves trading on behalf of burghef$’)and as escravos
resgatadores ou compradorépurchasing slaves or buyert)

They generally spoke two or three languages (Poesg, Kimbundu and
sometimes Kikongo) and needed to be well versethengeography of the
hinterland as well as the trading mechanisms amdepaoelations they would
encounter there. Accompanied by an entourage d@ésorthey transported the

56 |bid.
57 TT, TSO, I.L., Case 9609assim
58 TT, TSO, I.L., Case 96009, fls. 46v—47.
59 AHU, C.U.,Angola Box 14, doc 76, Letter from Governor Gongalo Alméa Carneiro,
29 January 1692.
60 TT, TSO, I.L.,Caderno do PromotoNo. 21, Book 222, fls. 248-263.
61 Letter from the Luanda city council, 19 Februa®pa (Brasio: XI11-12).
62 etter from Father Gongalo de Sousa in the naiieeoLuanda city council, 6 July 1633
(Brasio: VIII-243).
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wares entrusted to them in hazardous jouri¥eywhile some were unable to
resist the temptation to flee with these g&ddshe majority scrupulously
concluded the missions which had been entrustédteta, bringing to Luanda in
tightly packed rows the slaves who were the maimroodity traded by their
owners$s,

e) Africans always participated in military expéaiis which set out from
Luanda into the interior regions of Angola, incluglifree men and slaves, as
auxiliary troops, constituting the so calleglerra preta (‘black troops’).
However, the expression is ambiguous because italgasused to describe the
armies with which allied political chieftains (fexample, the Jagas) fought on
the side of the Portuguese.

Slaves belonging to Europeans in Luanda who weoerporated into
military expeditions did not always do so in thensaconditions. In exchange
for the fact that European residents in the city dot participate in military
offensive$6, when governors prepared campaigns considereck timportant
they launched a sort of muster, by which everyoad to provide a certain
number of slaves. These slaves were used abowas glorters, especially to
transport munitiorfs.

However, there were also combat units constitutesldves and these slaves
were known as “military slaves” or “archer slaveGenerally commanded by a
mestizo or by anothdilho da terra(‘native’), who could even be the proprietor
of these slavé§ they formed highly regarded and feared corps rohexs,
almost always being recruited among young plamatiorkers®.

4. CONTACTS, INTERACTION AND CONVERGENCE

The power relations between the group of Portugu@se their direct
descendants who had settled in Luanda from 1576Gas)y and the far more

63 AHU, C.U.,Angola Box 14, No. 71, Letter from Governor Gongalo Ajoda Carneiro,
28 November 1691.
64 |etter from Father Gongalo de Sousa, 6 July 188&sio: VIII-243).
65 Consultation by the Overseas Council, 19 Decerfib6é4 (Brasio: Xll, 508-513); AHU,
C.U.,Angolg Box 14, No. 76, Letter from Governor Gongalo Aloga Carneiro, 29 January
1692; Cadornega 1972: |, 143-144.
66 Order dated 23 October 1668rquivos de Angolal934: 133-134). This confirmed
previous measures to the same end.
67 AHU, C.U., Codex 545, fl. 43, Letter from the Rmuese monarch to the bishop of
Angola, 14 March 1688.
68 AHU, C.U.,Angola Box 8, No. 28, Consultation by the Overseas Cibuh@ June 1664.
69 AHU, C.U., Angolg Box 5, No. 128, Consultation by the Overseas Cibur22
September 1653.
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numerous group of Africans who had gone to livéhm city, either by force or
their own free will, were very unequal.

The Portuguese arrived with the intention of “ocgog and conquering®
and their attitude was one of domination and impps way of life which, in
many aspects, clashed with prevailing local socibdcal norms.
Representatives of the Catholic Church were the evie introduced the most
well defined ideological formula, which not onlyashed with traditional beliefs
but also with longstanding and institutionalisednie of behaviour (e.g.
polygamy) and even everyday habits (e.g. clothing).

However, it would be wrong to think that the Afnrcaommunity of resident
slaves and free men played a passive role in oewtwith the European
occupiers, even without considering the tenaciouigany resistance which
occurred in the interior regions. In truth, as vii# seen, during the period in
guestion there emerged a complex cultural intesactihich resulted in Africans
imbibing European habits and Europeans becoming rbirican.

The existence, from very early on, of an intermedigroup of bilingual
mestizos facilitated the mechanisms for interactibhe diverse activities of
married slaves, some of which required a prolongediod of technical
apprenticeship based on European techniques, angetimanent presence of a
large group of domestic slaves living side by sidh Europeans and European
descendants resulted in inevitable communicatiah agreater and reciprocal
familiarity. The fact that the Portuguese colorsseere very few in number and
were generally from poorer segments of Portugueseety, with low levels of
literacy and a historic tradition of mixing withhar races, as well as in some
cases (e.g. deportees) being completely cut offi ftzeir roots, would also have
facilitated mutual contacts and processes of atlapta

4.1 LANGUAGE

Urban slaves in Angola were not a “foreign” andehefjeneous minority, who
had been deprived of all their identity ties, asswlae case in other colonial
capitals. Primarily consisting of unconfined andn@stic slaves, they were far
greater in number than the population with Europeaots, did not have to
abandon their area of cultural origin and formed edinnically homogenous
group. Almost all of them came from the city’s leifand, the area between the
Dande and Cuanza rivers. They generally spoke Kmbuwhich continued to
be their everyday language of communication.

It is likely that even though domestic slaves spddienbundu among
themselves they were capable of understanding aa#fingn themselves
understood in colloquial Portuguese, which was Em®mon in the case of
unconfined slaves and even rarer among plantakives.

70 Donation letter to Paulo Dias de Novais, 6 Sepwm 571 (Felner 1933: 407-412).
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In the set of documents pertaining to the Inquisitito date only seven
slaves and two “free blackd’appear as witnesses or deponents, of whom only
one had not been born in Luanda. This was Ant@iwnoleque” or young lad
aged just 14 years, a domestic slave who had bmeyhba short while ago by a
clerk named Luis Gongalves de Alter. Anténio wasdhly one who needed an
interpreter for his testimony, since he only sp6kenbunda2. Despite the
limited nature of the sample, it is possible thatt®ns of the African slave and
free population living in the city could expresegitiselves in Portuguese, as has
been mentioned. However, the following statementabgovernor, Aires de
Meneses e Sousa, could only have been the restiieafontroversial situation
in which it was written: “The heathen who simplgduents our company learns
to communicate like someone who has attended slafibey] can pronounce
and speak [Portuguese] perfectly, as though bokmstvon3, This is a manifest
exaggeration.

When the brotherhood of Our Lady of the Rosary lné Blacks was
officialised, which was to bring together slavesd ainee men, one of the
concerns of the bishop, D. Francisco, was thatrekspective church should be
assisted by “a native curate to confess, adminséeraments and teach the
doctrine in their languagé”.

A bilingual catechism was soon published (Portugtk€isnbundu; Pacconio
1642) and the first grammar of this African langelagas prepared before the
end of the century, reflecting how missionaries arder individuals were
interested in being able to communicate in the dlaage of Angola” (Dias
1697).

On the other hand, apart from the mestizos, manyes/lunderstood and
spoke Kimbundu, it being impossible to quantify theAmong Portuguese
speakers in Luanda who were able to communicateeanocal language, the
majority were probably women, influenced by the yo@f female domestic
slaves with whom they interacted on a daily basssearly as 1578, D. Catarina
Alvares, one of the ladies in the governor's erage; was said to speak
“Ambundo better than many blacks in these parts’thle 18th century, when
the situation would not have been very differentrfrthe previous century, after
affirming that the “predominant language was AmhundElias Alexandre
Corréa (1937: 1-83) commented that, “The ladiesws®d to communicating
with their female slaves in this language and aexbase in familiar
conversations”. He concluded by saying: “The [whiteen speak Portuguese
and can express themselves elegantly in Ambundu”.

1 TT, TSO, I.L.,Caderno do PromotoNo. 72, Book 266, fls. 31-58v and No. 21, Book
222, fls. 248—-263v.
72 |bid., Book 222, fl. 251.
73 Reply by Governor Aires Meneses e Sousa to atlesier, 2 November 1678 (Brasio:
X111-469).
74 Report by Ferndo de Sousa addressed to the Beswignonarch, 23 February 1632
(Brasio: VIII-153).
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Proof of this are the numerous words derived frombUndu which appear
in Portuguese texts written in Angola, both in espondence as well as in
literary works, of which the best example is theolbdy Cadornega (1972),
where this “new” vocabulary appears quite spontasko

However, this linguistic exchange was not a one ywaycess and several
Portuguese words and elements of grammar were adabdry Kimbundu. It is
difficult to precisely ascertain when this occuriegt in some cases it would
date back to the 17th century. At least since @t@ tentury philologists have
found traces of distinctive traits in the Kimbunslwken in the interior and the
Kimbundu spoken in Luanda where this Portuguededante is more evident
(Chatelain 1888; Chatelain 1964, Inverno 2009: 89).

4.2 BVERYDAY HABITS

This cultural exchange also took place in otherydeagy areas, at diverse levels.
In the case of clothing, a clear demarcation betwigropean garb and African
garments used in public spaces appears to haveingedt to exist.
Insurmountable preconceptions meant that heray ather areas of the Empire,
the Portuguese essentially maintained their styldress taken from Europe,
despite being quite unsuitable for local climatienditions, only gradually
lightening their garb. The fact that revealing thadly was considered to be a
transgression in European society of taecien régimeand strategies of
personal differentiation were closely associateth wlothing would have been
the main reasons for this resistance.

On the contrary, although the use of European stgkhing by Africans was
considered to be a source of prestige it was unoxdaifle to use and the
materials were expensive. However, sometimes, ginnghg a pair of shoes or
a hat also served as a symbolic distinction. ibteresting to note that the bans
on entering and staying in thmumbos(‘slave fairs in the interior regions’)
encompassed, along with whites and mestizos, “bBlagkaring pants® or
“dressed blacks?, i.e. Africans who had adopted European habits andhe
basis of their outwardly appearance, were deemdelting to the group of the
whites.

Some slaves engaging in more important professismsh as specialised
trades, sought to draw closer to the dominant satgra society by means of
their clothing. This was described by a Jesuitgbri@hen referring to the slaves
at the college in Luanda: “Some of our blacks areespectable that they go

75 See, for example, Heintze (ed.) 1985-1988: 1-139.
76 AHU, C.U.,Angola Box 10, No. 95, Instructions for the GovernorAafgola, 27 March
1673.
7T Consultation by the Overseas Council regardipgtition submitted by the Luanda city
council, 19 November 1664 (Brasio: XII-509).
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around dressed like squires and they have their lawes, who serve them or
assist in their tradés.

In terms of food, considering the components ofréspective diets, it can
be seen that Africans gradually imposed some oir ttemd habits on the
colonisers, by means of products supplied fronptaatations.

Over the course of the 17th century, the basic $adts of the urban and
rural African diet were manioc and maize corn (pgaoriginating in America,
recently introduced by the Europeans, which soaaime an integral part of the
African diet) as well as local varieties of corndamanana. Oil palms provided
vegetable oils and alcoholic drinks (oil and palmey.

Apart from being prolific consumers of fish and rehe Portuguese
remained faithful to the sacred trilogy of the Medianean diet (wheat bread,
wine and olive oil) and took time to abandon theleenent®. In a report dating
from 1633, burghers described the efforts to made af their lands “planting
and sowing manioc and local coro, sustain the blacks(my italics). They
further added: “And in this land there are no ottereal fields or vineyards or
olive groves®0, However, perhaps it was an Italian who had adriveLuanda
three years ago who expressed his anguish mostmesitly. A Capuchin
missionary, Serafino da Cortona wrote: “It is esiséno keep in mind that we
are inthese miserable lands deprived of every human tatn®o, reduced to
living like animals, without seeing either breadwine or any other comfort,
spending our lives eating vegetables and fruitsygdyot once but a thousand
times each day.

The ships which sailed from Lisbon to Luanda cardoh to bring kegs of
biscuit and wheat flour. Treats sent from Portugalrelatives in Luanda
included barrels of biscuit, along with preservedats, cheeses and quince
jamez,

However, reality ended up by prevailing and Afriganovisions, especially
manioc flour, progressively became part of the dieEuropeans in Angota
This first occurred among soldiers, where blackgstimos and whites ate
together in camps. It is no coincidence that tlaarfwas known a$arinha de

78 |etter from Father Manuel Matos to Father DiogoAlfaia, 15 February 1655 (Brasio:
X1-470).
79 “Grape wine, along with olive oil and bread, fauna trilogy of basic consumption items
that radically differentiated the material world thle Lusophone population, as well as of
other Mediterranean Europeans, from that of peoptes inhabited other continents” (Curto
2004: 142).
80 Letter from Father Gongalo de Sousa in the naftieeoLuanda city council, 6 July 1633
(Brasio: VIII-244).
81 |Letter from Father Serafino da Cortona to Brepaganda FideLuanda, 5 June 1651
(Brasio: XI-44).
82 TT, TSO, I.L.,Caderno do PromotoNo. 21, Book 222, fls. 248-263.
83 In the late 18 century manioc flour was known as “Brazil floult. was later called
“stick flour” (farinha-de-pay, “local flour” (farinha da terrg and “soldier’s flour” farinha
de guerra.
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guerra (‘soldier's flour’). It was slowly adopted by mosesidents, a good
example of this phenomenon being the Jesuit Callege636, the college menu
always included “a ration of manioc flour, an eday staple of all the people
living there” (Lobo 1971: 635). Another source dias that at the main table,
apart from local produce, priests were served, whiir soup, “a small bun
made of wheat flour from Portugal, which they li&e”

Along with manioc flour, black beans (known &cassa from the
Kimbunduword nkasg and, more slowly, palm oil, other products usailydoy
Africans were adopted by the Europeans. One ofrib&t curious cases was that
of cola nuts, widely consumed in Ndongo, which, mgvio the medicinal and
aphrodisiac properties attributed to it, was soctepted by the Europeans. In
1575, it was already a “fruit used by whites andck&8> and, one hundred
years later, was appreciated by “all the Portugupseple in Angola”
(Cadornega 1972: 1ll, 201-202). Similarly, tjweguba known by its African
name or as a peanut amendoim as it was known in Brazil, was widely
consumed (Cadornega 1972: 111-202; Azeredo 179p: 59

4.3 BELIEFS ANDRITES

If, as has been seen, it is possible to find soalasral transfers in languages
and everyday habits as the city of Luanda grevs finocess was even more
visible in the realm of the sacred.

In the 17 century the city’'s entire population was officjalCatholic,
irrespective of being white or black, free or sewd/hen Cardonega (1972: Ill-
28) estimated that there were “more than twentyigshad” Africans “in this
city”, he said that the majority were slaves andhier added that most of them
were “married and participated in communion”

The slaves belonging to the Society of Jesus, wéi@ \gquite humerous, had
their own brotherhood, named after Our Lady of Rmsary, with their own
chapel, and already participated with dances anddya in the grand festivities
in Luanda in 1620 when news arrived of the beatiion of Francisco Xavier
(Procissanil994: 29; Cadornega 1972: 11l 15).

Some years later, perhaps in 1628 but definiteiyetome before 1631, the
bishop, D. Francisco Soveral (1628-1642), felt thhgious assistance for slave
and free blacks was insufficient and created aiSpgarish for them. The seat
of the parish was the existing Santo Antonio chayplere the Church of Our
Lady of the Rosary of the Blacks would later beltbgoncluded before 1676.
The new parish had its own vicar, who, as has baemtioned, had to
compulsorily know how to speak Kimbundu. A new bherhood was

84 |etter from Father Manuel Matos to Father DiogoAlfaia, 15 February 1655 (Brasio:

XI-471).

85 | etter from Father Garcia Simdes to the Provin@@ October 1575 (Brasio: 11-133).
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simultaneously founded, also invoking Our Lady bé tRosary, which was
organised and administered by black Christi&ins

If some slaves felt coerced into aligning with tGatholic Church, many
joined voluntarily and even enthusiastically.

So were they staunch and orthodox Catholics? Thiesastical hierarchy
and civil authorities always doubted this. GoverBodoado de Lencastre (1688—
1691) even tried to ensure that the missionari¢eef/arious religious orders in
Angola, and not just mere chaplains, carried owgsmns “in thesenzalasof
residents of the city of Luanda” due to the “sisgperstitions and ignorance”
rife among the blacks living in these neighbourtssad

Such actions reflect an issue which has long besyatédd by historians
examining African culture, which has to do with ttaet that the Africans who
converted to Catholicism from the 18entury onwards saw no incompatibility
between their new beliefs and their previous rigggl convictions. John
Thornton has even called the result of this proagsseligious syncretism
“African Christianity” (Thornton 2002: 76—84).

In 17" century Luanda this dynamic is evident in the magligious
manifestations of Mbundu origin which took placethe city and its outskirts.
Since these were practically public ceremonies theyld undoubtedly have
had the consent and perhaps even complicity oéstaners.

For example, in a discreet corner of the estaf@arfa Inocéncia Corte-Real,
a widow and the mother-in-law of Captain AlvaroAlguilar Osoério, domestic
slaves carried out “diabolical ceremonies”. Theynswoned Ganga Anzumba
(Nganga-i-zumli) and the devil responded, speaking in a nasakveélere, as
in other descriptions, it is not known whether cheopean eyewitness-informer
confused the invoking priest (thgangd, from the Kimbundu worchganga
with the entity supposedly being invoked. The lituiaquestion was probably
thekalundy a ceremony in which the officiating priest, witie support of those
present, who shout, sing and play instrumentsy®imé a trance and embodies
the spirit of a deceased individual, with whom #opresent can then
communicate (Sweet 2007: 167-190). Thedundu was used for divination
practices, with diverse objectives, and for the hGli¢ Church the results
obtained could only have been due to the intergardf the devil.

It would perhaps not have been possible to Hatlndus everywhere
throughout the city without raising the suspicioaf the more orthodox
authorities but other ancestral practices would ehgassed unperceived.
Slaughtering a goat and offering a festive medtiémds and family could seem
almost natural, but actually represented an imporfanerary rite. In a

86 Report by D. Francisco do Soveral regarding tBacta Limina” visit, Luanda, 1 April
1631 (Brasio: VIII-22); Report by Ferndo de Souddrassed to the Portuguese monarch, 23
February 1632 (Brasio: VIII-153); Gabriel 1981: 1223.
87 Opinion by Father Sebastido Magalhdes, 6 Febrlié®y; Letter from the Portuguese
monarch to the Governor of Angola, 10 March 1692ttér from the Governor of Angola to
the Portuguese monarch, 24 April 1693 (Braxity, 238, 241 and 296).
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documented case, the deceased had been a seespedial powers and the
sacrifice of the goat and the subsequent ritual | nveare “homage and
veneration for the deceased” so that the maligisairit did not disturb the
living8s,

It would also not have been very strange for CataBorges, a free black
female, who had been born in Luanda and livedsarealato bathe in water in
which she had soaked some herbs she had expredshed, along with her two
daughters. However, something more complex was tafone of her
granddaughters had died recently, she had beemumnmng for eight days and
after that the ritual ablution was to prevent tbal2f the girl from appearing
before ther#f.

These two examples reveal that with regard to daaththe deceased there
was a clear chasm between Christianity and trawitiblack Africa, where “the
invisible living (the dead) lived side by side with thkisible living and often
intervened in the latter’s lives in various way$homas and Luneau 2004: 93).

Using seers to recover lost items or to try an@ dimesses would have been
a common practice among the African population,osimwithout exception.
This is proved by the fact that such instancekaosvn to have occurred among
domestic slaves at the Jesuit College, who wowe Ineen expected to be more
faithful to Catholic mores since they were subjdcte a more persistent
indoctrination, especially since divination in Afai always involved contacting
spirits of the dead, who provided the desired miztion.

A moleque or young male slave, fled frofarancisco Pedro, a slave of
Francisco Pereira de Vasconcelos, taking someasfdisco Pedro’s belongings
with him. He was advised to contact a seer pastngugh the city, who
conducted several ceremonies with a pan wrappeape0. Jodo Inacio, a
Jesuit slave serving as a barber and bleeder (alana®ctor), sought out a
gangaor seer when his wife fell sick, who the inquisitdescribed as an
“Ambundu surgeorfl.

If it was easy to detect signs of an enduring Mhuoulture in Luanda, a
short trip outside the city was enough to find thdture flourishing among
plantation slaves.

In 1699, a youth named Antdnio Soares went to Bdngasit his father’s
plantation. In the houses in tekenzalahe was able to watch festivities known as
quicumbewhich celebrated a rite of passage, when thmtg gil of whom were
the daughters of slaves, entered puberty. Soasesibled the rite with the rigour
of an anthropologi8t. Apart from these ceremonies, he also learnt of
“Ambundu oaths”, a kind of ordeal, in which a persuspected of something
was subjected to a test, which confirmed or elit@dahe respective suspicion.

88 TT, TSO, I.L.,Caderno do PromotoNo. 72, Book 266, fl. 32.
89 |bid., fl 39.
90 TT, TSO, I.L.,Caderno do PromotoNo. 72, Book 266, fl. 47.
91 |bid., fl. 43.

92 |bid., fls. 302-302v.
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For example, Susana de Joao, a female slave ptahition, was obliged by a
female slave owned by Captain Manuel Simdes Colagm a neighbouring
plantation, to twice undergo th€lumbo oath which was administered with a
hot iron, having been accused of stealing a chRken

Alongside this “African Christianity”, this “Afro-Aantic” religion widely
accepted by baptised Africans, did Europeans agid descendants maintain a
pure Christianity which was indifferent or even tilesto the African context?

This could perhaps have been the position mairdaing a part of the
Catholic Church hierarchy. However, it was notaft@ude of another section of
the clergy (especially clergy recruited locally, avivere described as being
“inclined towards superstition®) nor of many of the city’s white residents and
even less of the mestizos, a permanent bridge beatite two cultures.

One of the ways by which Europeans opened up tonlibwculture was in
the context of health and illnesses. Doctors withnaversity education were
scarce in 1% century Luanda and the few who could be foundetivegre not
particularly effective in diagnosing and curinghdsses, as in many other parts
of the world. Despite the magic nature of Africaaditine, or perhaps precisely
because of it as compared to the pseudo-scienthtents of western medicine,
many patients with European roots often resorteithéoservices of thgangas
believing in their effectiveness to “manipulate thegpernatural and neutralise
evil” (Karasch 2000: 351).

In 1651, when the wife of an ensign, Manuel Margas giving birth the
“people in his house”, i.e. his domestic slavegyied out some “heathen
ceremonies and rite®¥ In 1698, when a slave owner, Bernardino Corra@a d
Gama, was very ill he summoned a “black Ambundugeom”, Tomé de
Angonga, who lived in the district of Massang#non the same year, when a
daughter of a widow named Antdnia Vilaca fell iler wet nurse, a slave named
Isabel, called a “black warlock from the hinterland divine the child’s
diseas®.

In her turn, Dona Joana (ou Juliana) Corte-Realntbther of a captain and
slave owner, Tomas Borges Madureira, who was botruanda, was suspected
of having raised her son with “heathen ceremonigké had a sack, “In which
she placed some things belonging to the realm taheraft, which in the local
tongue is calleanogingd, and, during the new moon, she scattered thesgsh
all over the child’s body and anointed Bin

The ways in which traditional Mbundu beliefs andesi influenced
individuals from a European cultural matrix were ¥aster in their scope and
often made religious and civil hierarchies uncortable.

93 |bid., fl. 303.
94 Report by Ferndo de Sousa, 29 July 1632 (Brasib-W15).
95 TT,TSO, I.L., Case 1467, fl. 4.
96 TT,TSO, I.L.,Caderno do PromotoNo. 72, Book 266, fl. 31.
97 |bid, fl. 298—298v.
98 |bid., fl. 8.
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A Franciscan deplored this situation in 1658, nwemtig Africans and
Europeans alike: “Among Catholic Christians, botlack and white, the
Catholic faith is greatly abused and they espsciailoke the demon to foretell
future events and also to guard against the dangdhsesses®®.

Over thirty years later Governor Gongalo de Alca@arneiro (1691-1694)
was of a similar opinion, accusing “leading whitenmand women” of “using
many of the superstitions of the blacks, Bulunge)(®aths and diabolical
rites100,

More suggestive than official discourses was aruimgwhich began in
Luanda in early 1651, regarding divergences froenféiith and good habit&.

The inquiry was conducted during a particularly sseve period in the
history of the Portuguese in Angola, just threeryesdter the end of the Dutch
occupation. Having had to flee from Luanda, manytiRmuese had to seek
refuge in their plantations in the interior or mettown of Massangano, where
some still remained in 1651 and from where othed feturned a short while
ago. This exile in the “hinterland” greatly incredsthe possibility of contact
with the Ambundu universe, while the social andgbsyogical instability also
resulted in a greater openness towards new raalitie

The inquiry encompassed 33 complaints against @viduals (12 men and
13 women), of which 19 (6 men and the 13 women)ewenplicated in
witchcraft practices, 18 of them involving beliedsd practices of African
origin. This study will only examine one of the megnificant cases.

Living in Luanda at the time of the Dutch invasidigelena de Brito fled in
1641, with her staff, to one of her estates in €uikle, near the Bengo River.
Her arrival coincided with the new moon festivaklebrated by a large
gathering of “black people and slaves of the sateRRa” (the free population in
the surrounding area and plantation slaves) witloua unspecified ceremonies,
to the sound of horns and other instruments. Hema@a and her staff (the
domestic slaves who had accompanied her) atteritese tceremonies, which
continued over the following days.

Her daughter, D. Mariana de Figueiredo, joineddtean unknown date and
both began to regularly participate in these “heathtes”. The daughter played
an active role and even began to call herseffanga She apparently even
oversaw some steps of the ritual.

D. Mariana had an ox horn with “various things andentions”. On the
nights when the new moon appeared, she and heemuotbught together many
of their slaves and she took out the things sheimaldat horn and the blacks
brought other things and they shared them amongyewe, drinkingoalo (a
beverage made from fermented corn) from the said.l@alo was also poured

99 TT, TSO, I.L.,Caderno do PromotoNo. 40, Book 239, fl. 10v, complaint by Father
Serafino da Cortona.
100 [etter from the Governor of Angola to the Portese monarch, 24 April 1693 (Brasio:
XIV, 296-297).
101 The entire inquiry is attached to Case 1467 eflisbon Inquisition.
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from above a house so that it fell on D. Marian@sad, so as to protect her
against all dangers. These ceremonies were alendatl by other white men
and women (which is why they were able to providehsdetailed information),
participants or mere spectators.

Moreover, in the lands owned by Helena Brito and daughter there
already existed or they ordered be built a “dewls$e” dedicated to Ganga
Anzumba, where a black slave called Mateus, reptatdze a “great warlock”,
officiated and whom they consulted often and firioglieved in his prowess.

When D. Mariana, who was pregnant, went into lapaine faced great
difficulties. She called the “great warlock”, whesponded that she was to
promise to call the child Naveza (?) in exchandeictv “in the local tongue is
the chief of all demons”. In the meanwhile a blagekman arrived with a
hamper of flour and told Helena de Brito to také&s#ul of that flour, which
was “good for labour” and rub it over her daugtgdaélly. And she also insisted
on the child’s name. Everything apparently wentlwel fact, when her sister,
Ana de Almeida, and her nephews, who had also saeflige in Quisequele,
fell ill, Helena de Brito always advised them toufe themselves by local
practices and they would soon become viedl”

Like Helena, many other residents of Luanda who pade to live in
Massangano and nearby settlements had their “mledds” or “houses of Ganga
Anzumba”, which they trusted to protect them durdifficulties. These “idol
houses”, which the inquisitors called “houses oé tthemon”, were small
structures, commonly found throughout Central-WAsfsica, which had altars
with wooden sculptures representing territorialtidsi kiteke in Kimbundu).
After Christianisation, images of Catholic sainidentified with the kiteke
could also be seen on these altars (Thornton ZiB284).

Baltasar Pinto, a brown baptised man, had not arterdther two “idol
houses”, which he ordered be built on the estatevin@ed. He often went to
them, taking many black women and men with him, ohehom, from the
surrounding area, was the maganga Before entering these houses, Baltasar
Pinto undressed in the porch, anointed himself ‘@ndjaged in other heathen
superstitions habitual among the blacdkg”

Apart from the religious issue, the reason for dnérage on the part of the
accusers (or the Church hierarchy, which promoted aecorded the
accusations) was precisely that Europeans and tlescendants “imitated”
blacks and acquired their habits. A widow named ABenha, exiled in
Massangano, apart from also having a “house of @&mgumba”, was accused
of wishing to imitate Queen Ging&lZinga Mbandi, not in any other aspect but
only in terms of her sexuality. She had “some blae#tes” (it is not known how
many) who she had freed and maintained at her aodt with whom she

102 TT, TSO, I.L., Case 1467, fls. 5to 6v and fl. 12
103 TT,TSO, I.L.,Caderno do PromotoNo. 48, Book 245, fl. 116.
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engaged in “venereal acts”, not allowing them “®with other women apart
from herself104,

Irrespective of Ana Banha's erotic excesses, coalparto those of some
male slave owners, there is no doubt that the Doteiguest of Luanda and the
transfer of residents to the interior helped degpenrelationship with African
culture, which was later reflected when the Porésgureturned to the city. This
was a circumstantial factor which, along with otli@ctors which have been
described in this article, helped consolidate tlipathics of a Creole culture
which characterised the social life and even thddaape of Luanda.

In conclusion, one can recall that the primary otoye of this text was to
reconstruct the ways of social organisation assettiaith the installation of the
Portuguese in the kingdom of Ndongo, namely in ldaamand to assess the
process of mutual influences which involved largeti®ns of the African and
European population during the@entury.

Although this theme is not unknown in recent histgraphy it nonetheless
has not been studied in depth, especially for g@o@d examined herein. This
study sought to clarify this question by turningrémely cited primary sources,
namely the records of the Portuguese Inquisitibrnb(nal do Santo Oficip
which have been used systematically.

While skin colour is inevitably considered whilefideng the main groups
which comprised colonial society (whites, blackd amestizos) in truth it is also
necessary to contemplate other forms of socialalitbres which are not
necessarily related to phenotypes. This social éexitg is evident within the
group of slaves, which was far from being a homogsrcategory.

This article was essentially dedicated to the dyosanof the cultural
interaction between Europeans and Africans, withesv to reformulating the
habitual stereotypical vision of colonial dominatid hese influences were not a
one way process and in the course of racial integhmg there is a discernable
‘Africanisation’ of habits, behaviour and even dlwes on the part of most
Europeans residents and their descendants.

This is, naturally, merely a preliminary text. Amportant step would be to
prepare a comparison with other colonial socie{f€ape Verde, Brazil or
Spanish America) which would enable a juxtapositioin hypotheses and
experiences and reveal possible singular aspectheofAngolan process. It
would also be essential to assess to what extittores between Africans and
Europeans changed in later phases of colonisatammely from the 19 century
onwards, in Angola in general and in Luanda inipaldr.

104 TT,TSO, I.L., Case 1467, fl. 10v.
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